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Introduction

Vedic literature is divided into four parts- Samhita, Brahmana, Aranyaka and Upanisad. If the
etymological meaning of the word Aranyaka is taken, then it is comprehend that the part of the
Vedas which was related to the study, meditation etc., in Aranya, that means in forest, that part
was called Aranyaka. Acarya Sayana has also confirmed this fact while commenting in
Taittiriya Aranyaka-

FLTATEIAATIAE, ALITFH AT |
Foy geefefiacd are w=eTd |1

That is because these books were read and meditated in the forest, the name of these books
was called Aranyaka. Just as the sacrifices and other works of grhasthashrama have been
furnished in the Brahmana texts, in the same way all the yajfi, mahavrata and hotra etc., deeds
of Vanaprastha, their interpretation and methods have been rendered in the 4ranyaka texts.
According to Pt. Madhavacarya Sastri and Oldenberg, being bored with worldly parts or
karma, in search of spirituality, which was studied and taught, in the Veda, that part was
named Aranyaka [?1, In fact both the above interpretation seem to be one-sided. In the
Aranyakas the spiritual explanation of the yajii performed by the householders and
philosophical thinking are also found in abundance. Even the Brahmajiiana and philosophy
which has been developed in the Upanisads, its primary root is Aranyaka. The narrative
selected for the present research paper is also a philosophical description.
This is Aranyaka belongs from Maitrayant branch of Kyspa Yajurveda. From the point of view
of subject matter, it holds the equality with Upanisads. It has seven prapathakas. In its first
four praparhakas, the description of Brhadratha- Sakayanya Upaksana is found, according to
which a king named Brhadratha, after giving the kingdom to his son and considering this body
as perishable and finally attaining renunciation, he went away to forest. It is particularly
noteworthy here that in this Aranyaka. Brhadratha Iksvaku-kulotpanna, while there is no
mention of a king of this name in the Iksvaku dynasty in Valmiki- Ramayana. There, he does
penance for a long time facing the sun. After lapse of thousands years, Lord Sakayanya that
means Bhaskar appeared with a body shining like ruthless fire. He asked the king for get up
son or disciple and request for boon. In response to this, the king asks for the following boon
from him-
1. God, I am not enlightened, but | have heard that you are enlightened. So give me
enlightenment.
2.  What is the element which, being overwhelmed by the fruits of virtuous and sinful deeds,
attains the true and false, goes to the upper or lower world ?
3. What is the method of this material body, so that by leaving it one attains sayujya in the
soul itself ?
4. Who is the best among Agni, Vayu, Aditya, Kal, Anna, Brahma, Rudra, Visnu ?

! TaittirTya Aranyaka, bhasya, sloka-6
2 Aranyaka-cayanam, introduction, pp.6
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1%t Boon: Now the king asked for the first boon, just like the
Yama-Nachiketd anecdote. Sakayanya said that son, this
questions is very difficult. You ask for some other boon. The
king, thinking that Sakayanya was asking me to ask for a
boon related to some worldly happiness, so he used to say

about the body and the wvanity of the world-
AT AR AT STTH R T S g T oA =T o
ﬂT:h'Cﬁ_

LEIC] T ramsrssit [EESARIEKIRE

I FIR IR IR DI EEAD I E DI B E R e
T TS T TR A (AR TS R RSB [ ahTH AT

31 which means ‘God! Bones, skin, nerves, marrow, flesh,
Venus, blood, mucus, tears, faeces, urine, bile, phlegm foul-
smelling exudate, what kind of sexual enjoyment in this body
? What kind of sexual enjoyment is there in this body which is
overcome by lust, anger, greed, attachment, fear, sadness,
jealousy, separation from pleasure, use of evil, hunger, thirst,
old age, death, disease, mourning ?

Not only this, the king further says that in this visible world
all inanimate beings are transitory. Many Chakravartin
emperors attained the divine world. | also see the bad effects
of Gandharva, Asura, etc. That’s why you are my saviour.
Lord, I am like a frog in this world. You are my speed.

The Nature of soul: After this, Sakayanya is pleased and tells
the  king about the nature of the  soul-
ASTTSHT A T g FTa A TG et T STTHTATSSAATATAETH:
TUECATSATHATS CUEIRI RIS EFIFR] TsTT
ArIEET3TSEATRTEHATT 98 SIfqeqeF = €&
YT AT ASUHSTCH T g AT aagaua g ag g | [
which means one who drives the wavering and unsteady
darkness, which spreads like the infinite sky, that is soul and
it is well said by Lord Maitri. The supremely merciful one
who emerges from this body as the Supreme Light and is
incomparable forms, that is soul. It is nectar, fearlessness and
brahma. And in the end it is said that this knowledge is the
mystery of all Upanisads. Here there is a fact and observation
that Sakayanya told Brhadratha that after getting
enlightenment, henceforth you will be known as ‘Marut’ B,

Second boon: In the second boon, the king had asked that
what is the element that, being overwhelmed by the fruits of
virtuous and sinful deeds, attains the true and false, goes to
the earth or the underworld? In response to this Sakayanya

answered-"AT  FeaT AUl AT AT THATRG:

FHEANTIIAT:  FeHANHATI=IAaIssaargarear  ar
wfgrefEaT: IRywd e aden T
TAMERATAAST  TIAEIATH e =ardsd  qu  THAIH
TR T a1 g @9 a9 e 9

AR fogia v sl § oar
LEINEEGE EIERUUIRS RINR S Gl b ] AT
TACATITHET T FIaed HAAE ATTIT O %A
FATFTATRITE AT T CEE FAEAT]
FATIHIAT: TFTAATT | 6] That is the material body

being overwhelmed by the fruits of virtuous deeds, attains the

% Maitrayani-aranyaka, 1.3
4ibid, 2.2

> 3 WA TSR TR+ o aeca s taTolTe qETerst
JegdEATEaaeas ATEHTHS: Fadeded HEaTH
FErsgarstafa ibid, 2.1

% ibid, 3.2
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true and false form goes to the underworld. It is called the
body of the five great elements and the body made of them is
called the material body. The soul dependents on the material
soul, like a drop of water in a lotus, gets enlightened by being
overwhelmed by these natural qualities, and because of being
enlightened, the self cannot see the almighty. Instability,
fickleness, lust, anxiety etc. pride are obtained from the sins
flowing with virtues. Believing that he is me, this is mine, he
puts himself in bondage and travels everywhere to enjoy the
fruits of his deeds.

Third boon: In the third boon, the king has known what the
method of this evil soul is so that by leaving it, the soul can
attain sayujya. In response to this, Sakayanya is answered-zw

AT G e AT TAqaTedT T faaTienTd: FTaaeqT=2o

CATAHSAATTHA FIH FTSTAAT
WQW@GM(IU‘J#'II‘&GTWI“*-MCCI"CMIBG!I%‘{CICQ‘\!
TgEistafgsdr AT QY A FAEHIhETSHT
ATATTHCAATTCTETTEAT T STAqaTh
ATTTEREA T AT S (AT FH R ga e e |

TTET ITAT Hed FATH ST d 7T |

HAH: T AT 0T F Haqassid 1 7

That means, its method is teaching of Vedavidya, following
self- religion, following ones dasrama, performing ones
religious acts. Like the branch of a pillar, all these lead to
upward movement, otherwise it goes downward movement.
Vedas propounded swadharma. Those who do not transgress
their dharma, they remain situated in their hermitage. Man
becomes ascetic only after being situated asrama. Self-
knowledge is not possible without penance and karmasiddhi
is also not possible. Sattva is attained by penance, mind is
attained by sattva, and soul is attained by mind. There is no
rebirth after getting of soul.

Fourth boon: In the fourth boon, the king has asked that
among Agni, Vayu, Aditya, Kal, Anna, Brahma, Rudra, Visnu,
who is the best? In response to this, Sakayanya says-@l%]’tfﬁ
JEATSHTT T TEAHAA a8 |6

FfaHTEdlg o TEATURssd gg a8 @feas ara Fl—cf T
ATSEATSHATATETAAEATSHATHE
FATHY AT Fod: ATSTFHAHTT [TIET gmw |
(8] That means these are the best of Brahma’s essence. In the
world, man worships according to the purpose of those fire
etc. and attains happiness and prosperity. By worshiping all
these one attains successive worlds and when all the karmas
are destroyed, the person attains the supreme man and
becomes the supreme man.
Hence, it is clear that all the concepts that the Veda scholars
believe about Aranyaka are found in the anecdote of this
Aranyaka. Forest related knowledge-science is demonstrated
in this. Along with this, there is a deep reflection of many
transcendental and philosophical subjects. King Brhadratha
being detached from the world, went to the forest and got
knowledge about the supreme element by worshiping the sun.
When Sirya is pleased, he is asked to ask another boon. This
episode reminds us of the Yama-Naciketa dialogue.
Ultimately Sakayanya has to give him the boon of
enlightenment. After knowing enlightenment, its defination
becomes ‘Marut’. This only occurs in the karhopanisad,
where one of the names of yajiiagni becomes naciketagni.

r=

"ibid, 4.3
8 Ibid,4.6
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In the second verse, it has been asked that what is the
movement of the soul after death and on what basis does the
living being move to other worlds. It is beautifully described
here. Almost such rendering answer to the third verse that to
walk on the path of self-realization, worldly activities cannot
be completely abandoned. For such a person, it is very
important to perform rituals, follow his asrama religion.

And in the end what Sakayanya has said in the answer to the
fourth boon, one remembers the vyaksa-upakhyana of
kenopanisad. Even there, after the devasura battle, the devas
become proud of their power. Ultimately the supreme
compassionate brahma made him realize his real power and it
was proved that in reality the infinite powers seen in different
gods are not of those gods, but of brahma only. This very fact

has been explained here by saying ‘@& @feag &g’ and in the

end by telling the method of worshiping fire, the worship of
fire has been described as the means of attaining successive
worlds. Therefore, this Aranyaka is definitely the source of
later upanisad literature, there is no contradiction in this.
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