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Introduction

It is impossible not to mention the critical role of the ancient Silk Road linking China with
Central Asia and the Western world. It has exciting attention because of the Thousand
Buddha's cave and its vast collection of valuable manuscripts, documents, paintings, carved
statues, and other artifacts that Dunhuang Cave (#(J&: a city in northwestern Gansu Province/

HN4)! retained its influence as a religious site for several more centuries. This rich source

has touched the curiosity of researchers who want to develop in all fields such as art,
architecture, archaeology, history, philosophy, science, religious studies, culture, economics,
literature, society, etc., hence the literature of the Vajracchedika Prajiaparamita Sitra is also
not outside the scope of academic research.

Though the most important and as a literary production of high value among the Mahayana
sutras is Sadharmapundarika (Lotus of Good Law), the Vajracchedika Prajiiaparamita
literature has a unique position in the Mahayana. Whatever might have been the original
significance of the term Prasiaparamita, the text of Mahayana tradition has a clear Tantric
leaning toward the cult of a female principle. Moreover, among texts belonging to this class of
literature, the Vajracchedika, also known as Prajiiaparamita of 300 slokas. Remarkably, the
wisdom (#%# - Prajiia), supreme excellence, consists in recognition of Stinyavada, or
negativism which declares everything as ‘void,” was advocated and fully developed later by
the most famous Buddhist Indian philosopher Nagarjuna and his eminent disciple Aryadeva.
On the other hand, speaking of the term Prajiiaparamita in iconography, we must mention the
trinities composed of the Buddha, representing Buddha, Dharma, and Samgha respectively,
which were very popular in Nepal, and are often found in temples and on house altars. The
Prajiiaparamita is here considered as the quintessence of the doctrine, just as the compassion
activity of Avalokite$vara is the model for the duties of the monastic community. The same
trinity frequently occurs in Khmer (Cambodia) sculpture and inscriptions of the 10th and 11th
centuries, on many votive tablets, even in Siam (Thailand) and perhaps in Tibet, showing the
Buddha in meditation on a Naga, on his right a four-armed Avalokite$vara, and on his left a
two-armed Prajiiaparamita.

Notably, the statue of Prajiaparamita of East Java is probably the most famous depiction of
the goddess of transcendental wisdom. Since manuscript editions of the Astasahasrika
Prajnaparamita Sutra circulating in Sumatra and Java instigated the cult of the 'Goddess of
Transcendent Wisdom,' some of Prajiiaparamita's essential functions and attributes can be
traced to those of the goddess Tara. In addition, the Mahayana's veneration of the Buddhist
goddess began with the cult of Tara enshrined in the 8th century Kalasan temple in Central
Java. Adherently, Tara and Prajiiaparamita are both referred to as mothers of all Buddhas,
since according to Mahayana tradition, it holds that all Buddhas are born from the perfect
wisdom (prajiiaparamita).

Furthermore, the goddess Prajnaparamita of East Java is regarded as the masterpiece of
classical Javanese Hindu-Buddhist art in Indonesia. The goddess is in a perfect lotus position
meditating, sitting on a lotus on a square pedestal. The goddess performs dharmachakra-
miidra (the midra symbolizing turning the wheel of dharma).

! https://en.wikipedia.org/wiki/Dunhuang.
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Her left arm is placed around a blue lotus, on top of which sits
the lontar palm leaf book Prajiiaparamita-sitra. The statue
stands in front of a carved stele, and behind its head radiates a
halo that suggests holiness that has reached the highest
wisdom. The serene facial expressions and meditative
postures and gestures evoke peace and wisdom, contrasted
with intricate and rich jewelry and ornaments.

Therefore, the Prajnaparamita is inserted into the pantheon of
mythological figures, becomes the object of a cult, and some
Ritual Texts describe the methods by which her spiritual
power can be evoked. The personification of the
Prajnaparamita goes back to the fourth century. Statues of
the Prajfiaparamita are attested in India as early as 400 C.E.
by Fa-xian’s account. Since the contents of Mahayana
literature are as varied as the degrees of mental and
intellectual levels attained by different groups, and since
much of such contents, especially regarding cults and rituals,
have found better expression in later Matrayana giving rise to
various Tantric forms of Buddhism.

In Tibet, the ideas of the Prasiaparamita were first introduced
by Santaraksita and Kamalasila about 750 C.E.2 They played
a significant part in the controversies which took place about
794 between Kamala$ila and the Chinese (Zen) Ch’an monk,
and both sides are fond of quoting the Prajiiaparamita, either
the large text or the Vajracchedika (Diamond siitra) in support
of their views. Gradually, the Prajiaparamita was greatly
esteemed, copied out, studied, and valued as a precious gift
and for the magical powers believed to be inherent in it.
Correspondingly, the Ch'an (Zen in Japan) followers claimed
to expound nothing but the "true principles of wisdom," and
to achieve a state of "thoughtlessness in perfect wisdom,"
entirely in the spirit of the 8th century Ch'an, which had given
the subtitle of Mahaprajiiaparamitasitra to Hui-Neng's
Platform Satra, (Hui-Neng was the 6th Patriarch of Zen
tradition) and which had placed the Vajracchedika above all
other satras. It is curious to note that the Prajaaparamita
doctrine, which had in India led by natural stages to the
scholasticism of the Abhisamayalankara should on Chinese
soil have brought forth the diametrically opposite quietism of
the followers of the "sudden enlightenment” or sudden Zen
Buddhism.

Therefore, the Mahayanasamgraha, can refer to
Prafiaparamita as 'nonconceptual awareness," a gulf between
conceptual and nonconceptual appears to have led certain
traditions; notably, that of some Chan (Ch'an; Zen)
practitioners in East Asia, to conclude that prajnaparamita
can in no way result from analysis but instead is a natural
response to cutting all analytic and conceptual thought.
Moreover, in the context of meditation, prajiaparamita
comes through non-conceptual and, therefore, non-dual
awareness to equal the content or object of such an ultimate
awareness, i.e., here emptiness itself.

It can be said that, because the Vajracchedika Prajiiaparamita
Sitra comes from India, it has had more or less influence on
the local culture, plus the selective absorption, improvement,
and promotion to form a theoretical system that brings each
country has its characteristics, but the meaning in the
scriptures becomes rich. However, in terms of style, sentence,
and language with high artistic quality, it is difficult to grasp,
so it is for this reason that many literary genres based on this
Sutra were born, such as commentaries, poetry, prose,

3

2 Perfect Wisdom:The Short Praiiaparamita Texts, trans. E. Conze, London:
Luzac & Co. Ltd, 1973: 25.

3 p. Williams, Buddhist Thought, A Complete Introduction to the Indian
Tradition, London: Routledge, 2000: 50.
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philosophical thought to explain the meaning of the Scriptures
to help readers understand and absorb them better.

In China, before the Tang dynasty, many famous poets and
writers wrote a commentary on the Diamond Sutra, such as
poet Xie Lingyun (385-433). They are passionate about
studying and practicing Buddhism who has composed many
poems about the profound meaning of this sutra, such as poet
Quantangshi in "Tongma Taisho Ting Jiusi Fashi Jiang
Jingang Jing - [A1F5 AT U E AT A A ITES " especially
distinguish the description of highest wisdom from the term
Prajiiaparamita. From here, many valuable words in the
Buddha's sermon from the Diamond sutra influenced the
customs and culture of the Chinese people at that time, and it
spread and developed over the centuries.

Besides that, there is also a unique poet in the history of
Chinese Buddhism; people often call him 'Hanshan' (%€[L:
730-850/Cold Mountain).5 He wrote more than three hundred
poems scattered across rocks, bamboo, trees, and even a stone
wall. Moreover, there is a poem that shows the importance
this unique hermit placed on the Diamond Sutra, even
claiming that it has the power to prevent healing from a
bodhisattva because of the profound meaning that if every all
living beings are sick, a bodhisattva will also get sick because
they do not know the one-pointed mind described as follows:

“People take their bodies as basic,

And in what is basic, it's the mind that's in control.
When the "basic" exists, the mind must not be depraved;
If the mind is depraved you'll lose your "basic" life.

If you cannot yet avoid this disaster,

Why speak of carelessly using a mirror?

Not reading the Diamond-siitra.

Would make even a bodhisattva get ill.

At the same time, there were other poets such as XuYin (#x%)
in his poetic work titled "Zeng Yuejun - B H ™ or poet
GuanXiu (E1{K: 832-912 C.E.) in a collection of poems titled
"Song Seng Zhihuwai - 58 Z{if14+" that their poem suggests
that the Buddha taught the Diamond Sutra and sent a capable
disciple to preach the Diamond Sutra. Besides, according to
the large collection of Tang dynasty literature, the more
extensive prose shows the influence of the diamond sutras
were preserved in Quantangwen (4= 30). There are several
entries in the Quantangwen that discuss Emperor Xuanzong's
comment on the Diamond Sutra. In addition, another text in
the Quantangwen titled "Qing Xuanshi Yuzhu Jingang Jing
Zou - i B REEAMIEEZE" referring to the questions in the
Emperor's commentary by author Siyou (/& A ) is also
recorded here, and many unique features of this Scripture,
even the many details of the construction of stone sutras are
still preserved.

It can be said that right from the title of the Sutra
"Vajracchedika Prajiaparamita’, in the term "Vajracchedika"
there is already a metaphor in literary grammar, this has been
analyzed above. However, with the language of
enlightenment, as long as they get rid of ignorance, craving,
and delusion, enlightenment, happiness, and peace are right
here and now, not waiting for the other shore. Therefore,
'Stitra’ means relation and insight like threads strung together.

4 Quantangshi, vol.3, fascicles 212, p.2207.

® https://en.wikipedia.org/wiki/Hanshan (poet).

“The Poetry of Hanshan”, Robert G. Henrick’s trans, Verse no. 139, New
York: University of New York Press, 1990, p.205.

" Quantangwen - 4z & 3, vol.3, fascicle 289, p. 2935.
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The interpretation that the Chinese Buddhists say about the
meaning of the scriptures and its literary line consists of three
meanings, five characteristics divided into twelve categories
is the most common division among other schools, especially
the Mahayana. Historically, this has been used by the
Theravada and Mahasanghika school of the ancient ninefold
division (nine asigas in Pali).% Several examples to give below
to see the twelve categories represented in the Diamond Sutra
are as following:

1. Sutta, or Sitra (discourse): The Buddha's discourses were
compiled in prose that are themselves the basis of the
teaching, so-called Faben - %7, which includes the Vinaya
(monastic discipline). Nevertheless, the Sutra is distinguished
from the Vinaya, so the prose limitation is omitted as such.

2. Geyya, or Geya: This is the same way of narrating the
meaning of the content of the Sutra, and at the same time, it is
a combination of a mixture of prose and verse. It usually uses
four sentences to make a poem, in which there are sometimes
four words, five words, seven words, eight words, also known
as gatha (verses) combined suttas.

In chapter 26 of the Diamond Sutra, the Buddha's teaching is
preached with a verse of the Geyya literary genre as follows:

¥ W FYOT ATET AT ST AT
foreaTrToTSET 7 =i geata & s I°

ye mam ripena cadraksur ye mam ghosena canvaguh |
mithya-prahana-prasrta na mam draksyanti te janah |
ESIRERZRIN

LR REE,

& NTIE,

AHE LA [115% - Kumarajiva translated]
"Those who by my form did see me,

And those who followed me by voice

Wrong the efforts they engaged in,

Me those people will not see."!!

3. Veyyakarana (explanation or prophecy): a category into
which the sutra is written in a prophecy manner or explained.
For example, the Buddha sealed the disciples Sravaka and
Bodhisattvas, who would become Buddhas in the future. As
the Text in chapter 15 describes as follows:

AT T UN  THUEERATRE WS RaaEt e,
a\rmsrﬁ:m TEEWAE ¥ 3 et anReta
arafsata warwata, weay Ao dxwmieata, JEw g
TUTTA FEAWH, FIE GUA TATTAH TFALIET, TGIE TARTA| T F G
wT SrITT quUEEE-at FHTTAT I
aﬁlﬁq@ﬁwﬁmﬁ{mﬁq YUIER-IT HHERTAT wiosf-al 99 O g
AT GHIOE Sifd amRata st whareata i

Ayam ca subhiite dharmaparyayas tathagatena bhasito'gra-
yana-samprasthitanam  sattvanam arthaya $restha-yana-
samprasthitanam sattvanam arthaya |ya imam dharm-
aparyayam  udgrahisyanti  dharayisyanti  vacayisyanti

& Norman, Kenneth Roy (1983), Pali Literature, Wieshaden: Otto
Harrassowitz, pp. 70-71.

® aerafemmRias (Vajracchedika Prajiaparamita Sitra), wifafiey swet qor

= &g (ed. and trans. Professor Shantibhikshu Shashtri and Sanghsen Singh),

sitg. T fowm, feeeft feafmmer, Published as a part of the Buddhist Studies, vol
VI, 1979, p.24.

T, vol.8, p. 752a.

11 The Diamond Sutra and The Heart Sutra - translated and explained by
Edward Conze, Dev Publishers & Distributors, N3.

2 gerefesmmmantaes (Vajracchedika Prajiiaparamita Sitra), op. cit., p.18.
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paryavapsyanti parebhya$ca vistarena Samprakasayisyanti
jhatas te subhiite tathagatena buddha-jianena drstas te
subhiite tathagatena buddha-caksusa buddhas te tathagatena
|[sarve te subhite sattva aprameyena punya-skandhena
samanvagata bhavisyanti | acintyena atulyena amapyena
aparimanena punya-skandhena samanvagata bhavigyanti |
sarve te subhiite sattvah samams$ena bodhim dharayisyanti
vacayisyanti paryavapsyanti|

WA K BRI R, 2B LREH, B NREX
2 Nt ANACRIR NB RN, bﬁ%EJ‘ZEJETTETT
R B A AUEGEIIE, AR R A i ansle #5221

SR 4 . B[{1## - Kumarajiva translated]

"The Tathagata has taught it for the weal of beings who have
set out in the best, in the most excellent vehicle. Those who
will take up this discourse on Dharma, bear it in mind, recite,
study, and illuminate it in full detail for others, the Tathagata
has known them with his Buddha-cognition, the Tathagata
has seen them with his Buddha-eye, the Tathagata has fully
known them."4

4. Gatha (verse): The sutra type is written in poems, and each
verse has four lines. This is not the kind of geyya used for
repetition, but it forms each verse on its own, which works in
poetic form. For instance, The poetry with the concluding
meaning has been expressed in the last chapter of the Text.
However, it is different from the above verse written in the
Geyya style.

et fafit St wreravaTE ggEm

e o frast @ ue gwe wewaml®

Taraka timiram dipo mayavasyaya budbudam|
Svapnam ca vidyudabhram ca evam drastavya
samskrtam||

— U %k,

nEsasy,

hnigg RN,

JEAELD 2826 [115% - Kumarajiva translated]
“As stars, a fault of vision, as a lamp,

A mock show, dew drops, or a bubble,

A dream, a lightning flash, or cloud,

So should one view what is conditioned. "

5. Udana (inspired utterance), namely autobiography or
autobiographical Question. The type of sutras recorded in an
autobiographical way was judged by the Buddha at the right
time or on the basis of his self-declared basis, not because of
the questions of his disciples. Examples of works in the Pali
Khuddaka Nikaya (Short Collection).

6. NVidana (translated as Cause and Condition): The type of
sutra that talks about the meeting and hearing of the teachings
of Shakyamuni Buddha with the Buddhas of the past and
between the ranks of disciples and their causes and
conditions. Specifically, in the Diamond Sutra, the Buddha
preached this Sutra at the request of Venerable Subhuti.
Scripture passages recorded as follows:

I T I AT, gfaeee wefy sfafedtsyeetrao e

13T, vol.8, p. 750c.

4 The Diamond Sutra and The Heart Sutra, op. cit., p.45.

S gemstewmmmia (Vajracchedika Prajiiaparamita Siitra), op. cit., p.26.
18T, vol.8, p. 752c.

17 The Diamond Sutra and The Heart Sutra, op. cit., p.58.
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ST I WSS UM STSRARAga | ST sTe, ATt
T, A AUATTAATEAT g SIfeET "EEe ST
u'{ﬁvrml%un CIECEUCEN ST AR TIFATHT aitferer
: gdfifegaT:  uemEn u‘ﬁ'rawml qehel  STE TR
Www&mmwwuﬁmmﬁﬂm?w
tena khalu punah samayenayusman subhutistasyameva
parsadi Samnipatito'bhitsamnisannah| atha khalvayusman
subhatirutthayasanadekamsamuttarasangam krtva daksinam

janumandalam prthivyam pratisthapya yena
bhagavamstenafijalim pranamya bhagavantametadavocat]|
ascaryam bhagavan, paramascaryam sugata, yavadeva

tathagatenarhata samyaksambuddhena bodhisattva mahasattva
anuparigrhitah  paramenanugrahena| ascaryam bhagavan
yavadeva tathagatenarhata samyaksambuddhena bodhisattva
mahasattvah parinditah paramaya parindanaya| tatkatham
bhagavan bodhisattvayanasamprasthitena kulaputrena va
kuladuhitra va sthatavyam Kkatham pratipattavyam katham
cittam pragrahitavyam?

Ip R B EARAE R T, BV L (A A T A TR
BEIOMAS, AR, s E e aRE i, iﬁﬂ):u%
EhE, R, EELN, BIEESME = S —ERD, JE
AL AR FEAR 0?0 [1152 - Kumarajiva translated]

“At that time the Venerable Subhuti came to that assembly,
and sat down. Then he rose from his seat, put his upper robe
over one shoulder, placed his right knee on the ground, bent
forth his folded hands toward the Lord, and said to the Lord:
"It is wonderful O Lord, it is exceedingly wonderful, 0 Well-
Gone, how much the Bodhisattvas, the great beings, have
been helped with the greatest help by the Tathagata, the
Arhat, the Fully Enlightened One. It is wonderful, 0 Lord,
how much the Bodhisattvas, the great beings, have been
favored with the highest favor by the Tathagata, the Arhat, the
Fully Enlightened One. How then, 0 Lord, should a son or
daughter of good family, who have set out in the Bodhisattva-
vehicle, stand, how progress, how control their thoughts?"2
Besides, the literature in the Vajracchedika Prajiaparamita
Siitra is also described in a unique Nidana genre dynamic and
exciting. For example, the Buddha explained the merit of
practicing non-abiding behavior, which is also a critical
thought in this Sutra; the Buddha used the text in this genre as
follows:

afees 7= gue get gaat 2 smeterer wmmorTemEgw ? gt |
e ) ml@fwmmata‘ﬁﬁaﬁ&?mﬁ&?

FHFTATRTIR THIUTEIEIGH ? GHFeTe| 1 8 e Sarre| Tane gy

RUBRCUBEEC NG B C I T Lo s R o o B
ToHEETE T @ oaw S A A A
Ffermamafy sfafadqn?

tatkim manyase subhiite sukaram purvasyam disi akasasya
pramanamudgrahitum? Subhdtiraha] no hidam bhagavan|
bhagavanaha] evam daksinapascimottarasu adha trdhvam
digvidiksu  samantaddasasu  diksu  sukaramakasasya
pramanamudgrahttum? subhttiraha] no hidam bhagavan|
bhagavanaha| evameva subhiite yo bodhisattvo'pratisthito
danam dadati, tasya subhiite punyaskandhasya na sukaram
pramanamudgrahttum| evam hi subhtite
bodhisattvayanasamprasthitena danam datavyam yatha na
nimittasamjfiayamapi pratitisthet ||

18 s femmmtas (Vajracchedika Prajiiaparamita Sitra), op. Cit., p.9.
9T, vol.8, p. 748c.

2 The Diamond Sutra and The Heart Sutra, op. cit., p.9-10.

2 gerefesmmmariaes (Vajracchedika Prajiidaparamita Sitra), op. cit., p.10.
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HERE, REsM, BAEZEEER, At 28
HEhe, ?ﬁ@itﬁlﬂﬁ:’%h?ﬂé/“T LA, AR, ZHE
e, HPEECMAMEE, JMEmRAEE, HER
o EpEBEMFTEE, 2[f15% - Kumarajiva translated]
“What do you think, Subhuti, is the extent of space in the East
easy to measure? Subhuti replied: No indeed, O Lord. The
Lord asked: In like manner, is it easy to measure the extent of
space in the South, West, or North, downward, upward, in the
intermediate directions, in all the ten directions all round?
Subhuti replied: No indeed, 0 Lord. The Lord said: Even so
the heap of merit of that Bodhi-being who unsupported gives
a gift is not easy to measure. That is why, Subhuti, those who
have set out in the Bodhisattva-vehicle, should give gifts
without being supported by the notion of a sign.”?

\\\\

7. ltivuttaka (thus it is said), Sanskrit - Itivrttaka, refers to
the Buddha's practice and his disciples introduced in the
Khuddaka Nikaya with this title.

8. Jataka (birth; see Jataka): stories of the Buddha's past
lives when he practiced the Bodhisattva’s way and his
disciples as well as all Bodhisattvas. This detail is presented
in chapter 14 when the Buddha was a Rishi of forbearance for
five hundred lifetimes who practiced the Bodhisattva path:

TG T AT HOWST  ATIIATH IS, T aie ww
STCHHST ST FEEAT T HASHAT ST GFETEAT AT, AT T SHTIeredq ar S
T AVE| qRET gal: ? O GWd AR AR SATCHERT STHioEd,
SETITEEATY & AR FRASHIT) FecawsaT SasaT qgeraaTiawd,
wTEETY ¥ aftuy awaswiae) doRe wan?  sfiemeag g
srdtaseafy woar Sfavar FE enfaardt witwyEw w7 A
TV, T AT, T ST, T ereaw vt

Yada me subhiite kaliraja angapratyangamamsanyacchaitsit,
nasinme tasmin samaye atmasamjfia va sattvasamjiia va
jivasamjiia va pudgalasamjfia va, napi me kacitsamjiia va
asamjfia va babhtiva| tatkasya hetoh ? sacenme subhiite tasmin
samaye atmasamjia abhavisyat, vyapadasamjfiapi me tasmin
samaye'bhavisyat| sacetsattvasamjiia jivasamjfia
pudgalasamjnabhavisyat, vyapadasamjiapi me tasmin
samaye'bhavisyat| tatkasya hetoh ? abhijanamyaham subhite
atite'dhvani pafica jatiSatani yadaham Ksantivadi rsirabhtivam|
tatrapi me natmasamjiia babhiiva, na sattvasamjiia, na
jivasamjia, na pudgalasamjiia babhiival

TR, AN 2% SR BB S, TR 19 ep SEE A 4 A
FRAERR AR IS A, (T LA, FRRTE B i S iRy, 5
BEAANFE AN ZE R EANEIR, 28R, R ER
T ARV N, 7 R T T S A JHE N B R A A 4 2
FHH, 2[{t7# - Kumarajiva translated]

“Subhuti, when the king of Kalinga cut my flesh from every
limb, at that time I had no perception of a self, of a being, of a
soul, or a person. And why? If, Subhuti, at that time | had had
a perception of self, I would also have had a perception of ill
will at that time. And so, if | had had a perception of a being,
of a soul, or of a person. With my superknowledge I recall
that in the past | have for five hundred births led the life of a
sage devoted to patience. Then also have | had no perception
of a self, a being, a soul, or a person.”?®

27T, vol.8, p. 749a.

2 The Diamond Sutra and The Heart Sutra, op. cit., p.14.

2 aorfeshsmmaRtarT (Vajracchedika Prajiiaparamita Siitra), op. cit., p.16-17.
T, vol.8, p. 750b.

% The Diamond Sutra and The Heart Sutra, op. cit., p.43-44.
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9. Vedalla (perhaps meaning “subtle analysis”): like
Vaipulya (3u==, “developed”), written in a symbolic language
with far-reaching meanings behind that language. For
example, the lectures are in the form of teachings, according
to the Pali system. Besides, some of the critical Mahayana
works also include the Lotus Sitra, the Astasahasrika-
prajiaparamita, and the Lankavatara-sitra. Furthermore,
especially in the Vajracchedika Prajiiaparamita Sitra, the
Buddha's teachings are taught in many passages of this genre,
here demonstrating a specific passage as follows:
TIAFEIAEATEd| 38 g SR fragears - g
YA TET: TUTA! AR WEAT STUSHT ST ST a1 S o
SATouTgeRT o FIUUT T STfUun o Wi o erdfir ar Few i et
T, AT, FHIEALT: TFAEHH: T, T F 7AT Fasquteon Faforemdt
TRfETaRdeaT: | EEaRATIHATY S, aRfare T st aRaiuar
WA AR Fal: ? Ao STEEed S T, T | S giw
qwEA:| qeREd ¥ ? T W PUT SIS awedl a6 ArE vadd,
Srerera T e o Sadan?’

Bhagavanasyaitadavocati

Tha subhite bodhisattvayanasamprasthitenaiva
cittamutpadayitavyami yavantah subhiite sattvah sattvadhatau
sattvasamgrahena samgrhita andaja va jarayuja va samsvedaja
va aupapaduka va riipino va aripino va samjilino va
asamjfiino va naivasamjilino nasamjflino va, yavan
kascitsattvadhatuh prajiiapyamanah prajiiapyate, te ca maya
sarve'nupadhisese nirvanadhatau parinirvapayitavyah|
evamaparimananapi sattvan parinirvapya na kascitsattvah
parinirvapito bhavati| tatkasya hetoh ? sacetsubhite
bodhisattvasya sattvasamjiia pravarteta, na sa bodhisattva iti
vaktavyah| tatkasya hetoh ? na sa subhiite bodhisattvo
vaktavyo yasya sattvasamjfia pravarteta, jivasamjiia va
pudgalasamjfia va pravartetal|

WA ZEE R, A RS R M A R PR LD, T — U
2, EONVERBAERRAER VA, A AR ER,
B NEERRVT AR 2, A Dl o O 305 L A
B R AR, (LA, R, R REA A A
MAEMZTEME, AIEEE, B[fFi#% - Kumarajiva
translated]

“The Lord said: Here, Subhuti, someone who has set out in
the vehicle ofa Bodhisattva should produce a thought in this
manner: "As many beings as there are in the universe of
beings, comprehended under the term 'beings'- eggborn, born
from a womb, moisture-born, or miraculously born; with or
without form; with perception, without perception, and with
neither perception nor nonperception, as far as any
conceivable form of beings is conceived: all these | must lead
to Nirvana, into that Realm of Nirvana which leaves nothing
behind. And yet, although innumerable beings have thus been
led to Nirvana, no being at all has been led to Nirvana." And
why? If in a Bodhisattva the notion of a "being" should take
place, he could not be called a "Bodhi-being." "And why? He
is not to be called a Bodhi-being, in whom the notion of a self
or of a being should take place, or the notion of a living soul
or of a person."?°

10. Abbhutadhamma, or Adbhutadharma (wondrous
phenomena): The type of sutra that records the Buddha's
thoughts or inconceivable powers while preaching and
teaching, specifically stories about miracles and supernatural

2 gsrasfesmmRitaes (Vajracchedika Prajiaparamita Sitra), op. cit., p.10.
2T, vol.8, p. 749a.
2 The Diamond Sutra and The Heart Sutra, op. cit., p.12.
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events. According to this angas, although used less frequently
than other genres in the Vajracchedika Prajiiaparamita Sitra,
there is also a quote from the words of the Venerable Subhuti,
which describes the rarity of the dharma as follows:

T EEATIHT, GHFAHIAATANT STseq) HisAfT T sraraaaeareal
Mg TS, WRETE W, ATaEd SHuEae AT WA SRt
TR, SEATH R, qar ¥ e, A T wE SE
SATEEUT gHuAtE: JATE:| U § W TSR AT e
wiereafen, ¥ 38 T WTSEHO fea sETTHeATE Rt S0

Atha khalvayusman subhitirdharmavegenasrini pramuificat|
so'$runi pramrjya bhagavantametadavocat-ascaryam
bhagavan, paramascaryam sugata, yavadayam
dharmaparyayastathagatena bhasito'grayanasamprasthitanam
sattvanamarthaya, $resthayanasamprasthitanamarthaya, yato
me bhagavan jianamutpannam| na maya bhagavan
jatvevamriipo dharmaparyayah $rutapiirvah| paramena te
bhagavan aScaryena samanvagata bodhisattva bhavisyanti, ye
iha stitre bhasyamane $rutva bhiitasamjiiamutpadayisyanti|
MR SR M S RAS TR 28R, PRRARRIM A S, A
THRE, M ARSI, A B AT IR, AR
gz S, tHEE, FHEA NSRS, B OB E A
o RN NRCEEES — A A R, [+ - Kumarajiva
translated]

“Thereupon the impact of Dharma moved the Venerable
Subhuti to tears. Having shed tears, he thus spoke to the
Lord: It is wonderful, O Lord, it is exceedingly wonderful, O
Well-Gone, how well the Tathagata has taught this discourse
on Dharma. Through it cognition has been produced in me.
Not have | ever before heard such a discourse on Dharma.
Most wonderfully blest will be those who, when this Sutra is
being taught, will produce a true perception.”%?

11. Avadana (Noble Deeds): It is translated as an 'example'.
Because the teaching of the Buddha is profound and
transcendent, it is necessary to use examples that the listener
can understand. It is possibly from the Buddha's stories about
people's good deeds in previous lives and their present results
(see Apadana). In a quote from the Diamond Sutra, the
Buddha used this parable genre to describe the merit of a
person who hears, believes, reads, recites, and uphold this
sutra very nicely as follows:

Iy WE T YD W W gEW A1 YaigeReend
TS TR AT TS, ufters, w TeATgRTATH
TR AR TEHTA T HTET ufteasi, TG TTaT
TETAEATARTEAATATE, aies, e garder ag
FHEYR I IAVTAAEHTIATHTET UReasid, adr erduate gear 7 wfafery,
FINE FAAEE Tg JUaREed TETAETHAREEIad, & gAaiar ar
ferfarea SpgaTgTRETTRREETCaT, W fredtor s

yasca khalu punah subhiite strfi va puruso va
purvahnakalasamaye ganganadivalukasamanatmabhavan
parityajet, evam madhyahnakalasamaye
ganganadivalukasamanatmabhavan parityajet,
sayahnakalasamaye ganganadivalukasamanatmabhavan
parityajet, anena paryayena bahtini
kalpakotiniyutasatasahasranyatmabhavan parityajet,
yascemam dharmaparyayam $rutva na pratiksipet, ayameva
tatonidanam bahutaram punyaskandham
prasunuyadaprameyamasamkhyeyam, kah punarvado yo

% asrfeshmmaRiaT (Vajracchedika Prajiiaparamita Sitra), op. cit., p.16.
31T, vol.8, p. 750ab.

32 The Diamond Sutra and The Heart Sutra, op. cit., p.42.

% aorafechrmmaRias (Vajracchedika Prajiaparamita Sitra), op. cit., p.17-18.
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likhitva udgrhniyaddharayedvacayetparyavapnuyat,
parebhyasca vistarena samprakasayet||

HER, HAEDTERLRN, H18 5 DB 7D S A,
o B AR LAV S A i, £ F 53 IR LATEIRT D55 By Afi fitd
o HNEEERE TEES S A, EA AR AR IE O
AN HARE R, (T E B S Rl NS, S [5E -
Kumarajiva translated]

“And if, Subhuti, a woman or man should renounce in the
morning all their belongings as many times as there are
grains of sand in the river Ganges, and if they should do
likewise at noon and in the evening, and if in this way they
should renounce all their belongings for many hundreds of
thousands of millions of milliards of aeons; and someone else,
on hearing this discourse on Dharma, would not reject it;
then the latter would on the strength of that beget a greater
heap of merit, immeasurable and incalculable. What then
should we say of him who, after writing it, would learn it,
bear it in mind, recite, study, and illuminate it in full detail for
others?”%

12. Upadesa (instruction): As argument works, they are
recording disputation and answers. In the volume "Aspects of
Mahahyana Buddhism and its relation to Hinayana
Buddhism," scholar N. Dutt argues that, in a sutra, there can
always be each passage considered a Geyya or a Gatha, a
Udana, a Veyyakarapa ... and so on. Thus, discussions of
doctrine, sometimes esoteric teachings, often form questions
and answers. The term has also been used for the
Abhidhamma (the scholarly part of the scriptures), for
philosophical treatises, tantric writings, and commentaries.*
As for this type of argumentative text, the Buddha and
Venerable Subhuti used a lot of questions and answers in
Vajracchedika Prajiiaparamita Sitra, as well as the argument
of "JE - J&" which consider a propositional form: "A is not A,
therefore it is A" to describe the nature of Prajiiaparamita.
The famous Japanese Buddhist logician Hajime Nakamura
calls it the 'logic of not; S: na prthak." Na Prthak (7 gures) in
Sanskrit, Japanese translated as 'Sokuhibao,’ includes
meanings such as non-separately, non-singly for contradiction
negation 'non," and 'other' for a field opposite case. Therefore,
this characteristic in the language of emptiness logic must
manifest through 'f& - this, that, tobe' which itself is revealed
through 'JE - =, not, non-. ' And thanks to Prajiiaparamita
expressing reality through 'JE' that realize of reality is equal to
'J&," and that /&' is 'JE." This is the unique discourse style of
the Diamond Sutra, which can be cited in a few passages to
comprehend:

WA T ST dNed G q9q-37 Soeger, Fwmefremdif, @
fomet aq) aeRE TAn: ? eecuET: EegET 3fa WY STSUET AUTTaA
i | rea e 3t

bhagavanaha-yah ka$citsubhiite bodhisattva evam vadet-aham
ksetravythan nispadayisyamiti, sa vitatham vadet| tatkasya
hetoh ? ksetravythah ksetravyoha iti subhiite avythaste
tathagatena bhasitah| tenocyante ksetravyaha iti

% T. vol.8, p. 570c.

% The Diamond Sutra and The Heart Sutra, op. cit., p.45.

% Kinh Kim Cang (Vajra Siitra), translated into Chinese by Kumarayana;
Introduction-Translation-Commentary into  Vietnamese by the Most
Venerable Thai Hoa, Hdng Bic, 1990, pp. 158-161 (translated from
Vietnamese to English by Bhikkhuni Tué Tri).

¥ gerefesmmriaes (Vajracchedika Prajiiaparamitd Sitra), op. cit., p.14.
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HER, REs, EhEibmd A, AdHRg, Ll
o HEELME EHRIGEALR, AL, ®[H## - Kumarajiva
translated]

“The Lord said: If any Bodhisattva would say, "I will create
harmonious Buddhafields," he would speak falsely. And why?
"The harmonies ofBuddhafields, the harmonies of
Buddhafields,” Subhuti, as no-harmonies have they been
taught by the Tathagata. Therefore he spoke of "harmonious
Buddhafields."®

According to the above analysis, it can be said that especially
for this Vajracchedika Prajiiaparamita Sitra, the Buddha
used twelve types of genre to describe his teachings.
However, the division of sutras into 12 categories has no
definiteness; for example, in the Lotus Sutra (Saddharma
Pundarika Sutra) of chapter two - Skillful Means classifies
nine. This difference depends on the Buddha's preaching art
to the audience, so there are sutras he uses all twelve asngas of
literature to present the doctrine, while some sutras only use
nine or eight.

Therefore, going from organization to content, some specific
examples above show the initial literary features of the Sutra
to the profound development in philosophical, ontological,
and logical aspects in the literature that has shown us how
beneficial the Vajracchedika Prajiiaparamita Sitra is for
humanity in establishing a happy life for oneself. However,
even though we know that the actual value of Buddhist
scriptures can only be found in the experience, not in the
concept. But for the study of this issue will help us more or
less to understand the Buddha teachings, the importance of
the Diamond Sutra for practitioners who want to seek
liberation and attain Bodhi. Besides, we also have the
opportunity to learn more about the art of Buddhist writing to
realize the harmony of Buddhist language in human life and
the profound influence of Mahayana Buddhist literature,
significantly not apart from the characteristic of
Prajiiaparamita, is always a practical tool for people to
transform themselves.

To further, let base upon the philosophical background, the
great theme of the Prajiiaparamita thus becomes ‘emptiness’
(sunyata) - the emptiness of all things that we might be
tempted to think truly and ultimately exist of and in
themselves. To see any dharma as existing in itself is to grasp
it, to try to catch it, but dhammas are like dreams, magical
illusions, echoes, reflections, mirages, space; like the moon
reflected in the water, a fairy tale castle, a shadow, or a
magical creature; like the stars, dewdrops, a bubble, a flash of
lightning, or a cloud - they are there, but they are not there,
and if we reach out for them, we find nothing to hold on to.
Adherently, in short, there are two points of importance
closely relating to the Vajracchedika Prajiaparamita Sitra
that are remarkable to note here. Firstly, we are concerned
here with the Prajiiaparamita, how the world of phenomena
is seen and recognized by the awakened mind. Secondly, the
perfection of wisdom texts presents what they have to say
about the theory of wisdom (sinyata) is not considered an
innovation but simply a restatement of the Buddha's original
teachings. What is analyzed here is the value of this sutra's
role in the Mahayana Buddhist literature that we need to pay
attention to for study and absorption.
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