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Abstract

In this paper, we have tried to show ‘vibhava’, ‘anubhava’ and ‘saficaribhava’ applied in the
Bhattikavya, which are supported by the rhetorician like Bharata of Nafyasastra, Bhamaha, Dandin,
Visvanatha of Sahityadarpana etc.
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Introduction

In the feature of sentiment, Bharata of Nagyasastra mentions bhava. Bharata of Natyasastra
has mentioned eight ‘Sthayibhava’, thirty-three ‘Vyabhicaribhava’ and eight ‘Satvikbhava’.
“TATSCIHTAT:TATRI: [ eaereeafR=nior: | srselaricassiaser:” ||

Here, Sthayibhava is resolved by Vibhava, Anubhava and Saficaribhava. This Sthayibhava is
obtained as Rasa (sentiment).

(Accessories) ‘Saricaribhava’
Bharata of Natyasastra has described ‘saficaribhava’ (accessories): “cafFaTRUuBiaREAd|

Feaa-fasfscdargueetl| wefoercadfurg: | RfsymPnemayadideaf@aior|| i
Here the means of prefix ‘fa is various and the prefix “Abhi” means is being in front. The
‘cara’ roots with ‘1’ suffix means authority. So, the word fF+3f+TR+sA=cafdany
meanswhich gives a push (81ra) towards centiment from different being in front.

According to Vi$vanatha of Sahityadarpana‘sasicaribhava’ (accessories) is-

AT A EA TRl TR UT: | TR e s a2 AR reece der: || 1

Eng Tran — The (Accessories) ‘saficaribhava’ are those that more especially which is the
force of the vi co-opera tingly — which is here force of the abhi — go along with, - whether
immersed in or distinguishable from, - the permanent agency, and thirty - three are kinds there
of.

Actually (accessories) ‘sasicari’ means the promoting and serving by concomitance to
heighten the flavour that becomes such as just described in.

Which are these? To this Visvanatha of Sahityadarpana replies -

“SaderaTemasAAE R AT TIAE faaer: | TacATI e AR RUTHAadTAY [AgrafgeaT: ||
egeraaTershE aafda R deaRa- o | gYeiaser:
aYfaaTerdr el fIeartade:” |

c

Eng Trans - Self-disparagement, Flurry, Depression, Weariness, Intoxication, Stupefaction,
Sternness, Ditrction, Awaking, Dreaming, Dementedness, Arrogance, Death, Indolence,
Impatience of opposition, Drowsiness, Dissembling, Longing, Derangement, Apprehension,
Recollection, Resolve, Sickness, Alarm, Shame, Joy, Envy, Despondency, Equanimity,
Unsteadiness, Debility, painful Reflection, and Debate.

We shall described with these ‘sasicaribhava’ (accessories) in the Bhastikavya -

(Flurry) 3maer:

About the feature of flurry Visvanatha of Sahityadarpana says —
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“HTAIT - HHATTTATATAOSATSTAT |
ST EATSI YA el cATTIeT S |
ﬂaﬁaaaﬁwam?rﬁmwu
ITSHTE, EAFHHFHTIC AR ATE AT el e elTe |
ERUCULIRISINERAERIERIcE R R (R

Eng Trans - ‘Flurry’ (avega) means disturbance. When it is
occasioned by rain, it is shown in the shape of distress in the
limbs; when occasioned by some portentous phenomenon, it
shows itself as petrifaction of the limbs; when occasioned by
fire, as perflexity about smoke, & c. ; when occasioned by the
invasion, & c. of a hostile king, flurry is manifested in the
getting ready one’s weapons and elephants, & c. ; when
occasioned by wild or excited elephants or the like, it is
shown in paralysis, trembling, & c. ; when occasioned by the
wind, it appears as perflexity about dust, & c. ; when
occasioned by something desirable, it appears as rejoicings;
and when occasioned by something undesirable, as grieving; -
and so its other modifications are to be understood according
to circumstances.

Flurry (avega) is unexpected anxiety. In addition, it is divided
into different parts.

According to Bharata of Nagyasastra, -

EE LG R IGEINCRCER N R MIERE TS
Wﬂﬁmaﬁﬁaﬂ%w—mﬁl v

Flurry (avega) is divided into different parts. Like — “I.
3CUTASA-31TAT: 2. ATAST-3TAET: 3. HTFToT-HTG9T: 4. TEHSA-3TAT: 5.
§Y-3MTAIT: 6. JTALST-37TAT: 7. ATST-3TTAT: 8. F>oN AT 1

SCUTASTHTAN:
Bharata of Nagyasastra says in his Natyasastra -

‘ATl e g g ol e BT e g A IR 8o
C ~9 Y el

Fd: [dH NI cHa TSI AR Edaud favTe-
eafef@:|

‘Utpatjaavega’ in the Bhattikavya

TSI T A AT TACTAH | STAH > aecaae eiocat
TS HAFR A || Vi

Eng Trans — This grove, worth preserving for Ravana, should
(now) be mowed down by me. ” Having thought thus, the
monkey tore down (that grove) which was similar to the
Nandana garden (of Indra) .

In this verse, we see that seeing Sita in Lanka, aggrieved
Hanumat was destroying Asoka garden to realise Ravana’s
power. Demons were feared by Hanumata’s disturbance.

CIGEEICOR
Bharata of Natyasastra says in his Natyasastra -

ITAF AR AHUSATTATT NATTATET - GeTcd RAITHATG (31 |
C Pl 9 e
‘Vatajaavega’ in the Bhagtikavya

“HTRPeFag [ Reet U ATRATHT |
aﬂﬁﬁi;msmziﬁmﬁwaﬁaaz’ Il vii
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Eng Trans - ‘the whirling wind, mingled with (the fragrance
of) kadamva (flowers), and cool with the spray from the
clouds causes excessive depression even to the self-
controled’.

In this verse cool with spray from the clouds has created
excessive depression of Rama.

fasramaaT:
Bharata of Natyasastra says in his Natyasastra -

AT A JUATR A TS SIS A AT TcTshTecTIshTecll
fefer

‘Agnija avega’ in the Bhagtikavya

“IYaehghadh e o AR aegeedarere: |
SeUdeeaATh o eTeee R - HTAR e TETT: | Vi

Eng Trans — Now, wrapped up with bark garments silken
cloth matting and other things and watched by the frightened
enemies of human beings whose eyes were agitated, he who
had raised aloft his burning tail jumped up in the sky.

The emotion of demons was revealed while Hanumat set fire
to Lanka. This verse of the Bhattikavya is an example of
fasramaaT.

FESIHTAT:
Bharata of Natyasastra says in his Natyasastra —

‘GYFAYA - HATGIT- HIFIUSATUTS TSI AFOTIE A |
‘Varsaja’ avega’ in the Bhattikavya —

“grgaRergraeiiarscarsicreiiey: |
HigAThITS TS e AT - aRarfeaT: ||

Eng Trans — The spray, though cool, appears to be scorching
all over it touches insufferable are the playful peacocks given
to clamoring.

Seeing the advent of rainy season Rama became disappointed
for the separation of his beloved Sita.

Rrrsramae:
Bharata of Natyasastra says in his Natyasastra -

‘mmmymmﬁsmmmaﬁmﬁw
far:° |

‘Priyajaavega’ in the Bhattikavya -

“FIAGEA RIS e dhEaTs fRd=a |
IeTFA TSRS AR s o T aaegaTs sl || *

Eng Trans — There was none to whom prince becoming
eminent in fame through the killing of the demons in battle
and defeating destroyer of kings did not endear himself.

Rama became amiable to all people in Ayodhya for his
prowess. This verse is an example of ‘priyaja avega’.
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TeT3maeT:
Bharata of Natyasastra says in his Natyasastra -

IR AATHI AT A TH A AT R T T el TsheGalT
e e aeTasiq |

‘Apriyaja avega’ in the Bhagtikavya —

“3TAEUTeh el AT AT TR TR A Tl T TelT R |
IR T derecals e afaueaaet: | 4

Eng Trans - The faces of the monkeys put on great delight,
the assembly of gods praised the king who had vanquished the
enemy to others the ends of the quarters become free of
oppression Vibhisana whose brother was dead entertained
grief.

Getting news of brother’s death Vibhisana became sad.
Therefore, 3f¥=t3ma«r is noticed in the verse of the

Bhattikavya.

LECEICDE
Bharata of Natyasastra says in his Natyasastra -

SAHATH TS HE AT H VR e G TR UTTST R YR O
HFIUROTG A |

‘Satruja’ avega’ in the Bhaytikavya -

“HUSATATC AT THTeSedIRIETHE A : | STIGEIEATIAd T
AR | X

Eng Trans - The two whirled marvelously in circles and cut
the volleys of weapons, those warriors dismayed the world
and did not exhausted.

Rama and Ravana is enemy of each other. Their emotion is
‘Satruja-avega 'which is revealed in this verse of Bhastikavya.

(Unsteadiness) Iqerdr:

Bharata of Natyasastra the writer of the Natyasastra says the
origin of (unsteadiness) ‘capalata’ comes from anger, envy,
malice etc.

According to Agnipurana ‘capalata is ‘asthairya’.
Viévanatha of Sahityadarpana also says unsteadiness
(capalata) is ‘anavasthiti’.

“HATCHIC ARG AT el e : | TTHTHATITES AT TS
TETARUTIET:” || xiii
Eng Trans - ‘Unsteadiness’ is an instability arising from
envy, desire, & c, and causing abuse, harsh language, and
self-willedness, &c.

(Unsteadiness) ‘Capalata’ in the Bhattikavya

“HTTHG AT A ICSeaTeR el 1 [ceheh A g
AFAATATTIRRIAEI IO ||

Eng Trans — Unable to tolerate that kekayi through
infatuation without consulting Bharata of Natyasastra who
had at that time gone to his maternal grandfather’s residence
chose being Rama’s departure to the forest.

http://www. anantaajournal. com

According to Dhananjaya, (unsteadiness) ‘capalata’ is
produced from malice. In this verse too, we get malice.
Therefore, it may be example of (unsteadiness) ‘capalata’.

(Envy) 343T:
About (envy) ‘asiya’ Bharata of Natyasastra of Natyasastra
says-

113

HIATHAATR AT g dH e enfdearaonfefafdsT
I HHTeIT” 1|7

‘Asiiya’ (Envy) is produced from many offences like malice
to other’s wealth, good-luck etc.

According to Dhanafijaya of Dasaripaka —
“RIchY AT IR ST g H ol || X

Visvanatha of Sahityadarpana of Sahityadarpana says -
S SR P LN L S S

Eng Trans - ‘envy’ is impatience of another’s merits and
prosperity, arising from pride, and leading to the inveighing
against faults, frowns, disrespect, signs of anger, &c.

(Envy) ‘Asaya’ in the Bhattikavya

“HATATHG AT R H AT ISR AT | Teehehd I EIGH
Pl [ =~ 9
?ra:am \” "XVIII

Eng Trans — Unable to tolerate that, Kekayi, through
infection, without consulting Bharata of Natyasastra who had
at that time gone to his maternal grandfather’s residence,
chose being Rama’s departure to the forest.

In this verse, we see hearing of Rama’s coronation of a king;
kekayl revealed his impatience due to supreme power.
Therefore, this verse may be example of (envy) ‘asuya’ too.

(Sternness) 33rdr:
Bharata of Natyasastra says about (sternness) ‘ugrata -

AT G TGO AR T T T elTaT e T T T - H A
a—qﬁ’ |xi><

(Sternness) ‘Ugrata’ is produced from theft, plunder,
untruthful etc.

According to Agnipurana —
UAeaPeUsUESAfagEardre |

Jagannatha says impatience of (opposition) ‘amarsa’ is
different from (sternness) ‘ugrata’. ‘Ugratd’ is unkind but
impatience of (opposition) ‘amarsa’ is not unkind.
(Resentment) ‘Krodha’ is produced from serious offence but
(sternness) ‘ugrata’ is produced from ordinary verbal offence.

According to Visvanatha of Sahityadarpana —

“QTRTETE ST ST AT US a1l | T7EdE R eIl solaTlel’s
a1l 3. 149
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Eng Trans - Let ‘sterness be the harshness which arises from
valour, from another’s offences, & c. In this case we have
perspiration, shaking of the head, revilling, striking, & c.

(Sternness) ‘Ugrata’ in the Bhagtikavya

TSI Hg e a9&T: EU TSI A O ETe] [ HTHTHETCH
FIRITATAAAC AT TAARFATIA || 1. 22 Bhaytika

Eng Trans — “By him, who will stand at the vanguard in the
battlefield, great adversary will be killed. Oh high-souled one,
do not disregard me. One like me does not lay the supreme
burden upon an unworthy.

In this verse, we observe (sternness) ‘ugrata’ in Visvamitra’s
speech completely. This (sternness) ‘ugrata’ is established
under hardness, impatient and other sign.

(Intoxication) #E:

Bharata of Napasastra says about the feature of
(Intoxication) ‘mada’ as below-

“HeAHACATAG I | 7. 38 Natyasastra

According to ‘Agnipurana’-
SRR A |

Visvanatha of Sahityadarpana says-
TEAIETArCHF AT HCT LIS |

Eng Trans - ‘Intoxication’ is a combination of confusion and
delight occasioned by the employment of wine. By this, the
best kind of man is put to sleep; while your middling
description of man laughs and sings, and he that is of the
baser sort talks rudely and blubbers.

(Intoxication) ‘Mada’ in the Bhattikavya

‘GG AUl AU SF AT LTS SFHAH|
gl e - FATSR AT || 8. 39

Eng Trans — Employing affable words, the people, fully
engrossed in the drinking parties, enjoyed, like nectar, the
moon that was reflected in the goblets.

Going to Lanka to search Sita, Hanumat had shown this. It is
example of (intoxication) ‘Mada bhava’ in the Bhattikavya.

(Debility) Tenfar:
Bharata of Natyasastra says about (debility) ‘glani’ in his

Natyasastra —

TAAATHA A A R deAT S dN AT A I HHAEAI G I HS

-
ECIIRER I EE B R | B AR A B E EIE RS G R ER R
’1 7.31

Agnipurana says —
“HeT: ST ST AT efliol - RIAT” |

According to Vi$vanatha of Sahityadarpana -

http://www. anantaajournal. com

AT HAAEATIET IR HE$TaT [ TelT A fe STOTaTcTTeha-HehT
AT cHTEH |

Eng Trans - ‘Debility’ is an unliveliness resulting from
enjoyment, or fatigue, or sorrow, hunger, thirst, & c, and
causing trembling, emaciation, inactivity, & c.

(Debility) ‘Glani’in the Bhagtikavya

UV ool H SR ca STt agd deaad |
Al ge T A e ATt sJuEdeod acgaira | 1. 18
Bhaytikavya

Eng Trans - The king spoke thus: “I hope that you are free
from hindrances in your meditations intended for the conquest
of rebirth which cease after the realization of the form and
other things, and through which you grasp the subtlest
principles.”

From the discussion of the rhetoricians, we normally get the
idiea that (debility) ‘glani’ is mind’s languor, which we see in
this verse.

(Joy) &¥:

According to Bharata of Natyasastra Hars$a is -

“FAR LTS AATATTHAHA IR AT TG T TS T HTE T
TGS TS - T cTe g |

According to Agnipurana, -
‘gYRaAIHeIar 3. 27 Agnipurana

Ceerfulness of heart is (joy) ‘harsa’.

According to Visvanatha of Sahityadarpana —
‘guTEcaseracad= - JaTesHaTeaarcehy:’| 3. 168

Eng Trans - ‘Joy’ is mental complacency, on the attainment
of a desired object, which occasions tears and sobbing, & c.
(Joy) ‘Harsa’in the Bhattikavya

‘ST T aRaST g T EATHTCHeAATH G AT TH : [ HecalHFATh
THHA TSR gaaderaiie || 2. 48 Bhaytikavya

Eng Trans — Thereupon, Rama whose tendency was
beneficial to the universe, married whom he had won, who
was beneficial to him, who had ornaments of excellent jewels,
pearls and gold, and who was highly enhancing the glory of
the descendants of Raghu.

In this verse, the motion of (joy) ‘harsa’ comes from
expectation of success.

According to rhetoricians, in (ensuant) ‘anubhava’ of (joy)
‘harsa’ we get sweet speech, charity etc. that is expressed in
this verse. In this verse we get all featuresof (joy) ‘harsa’.

Alarm (I ):
According to Bharata of Nagyasastra (alarm) ‘Trasa’ is —

‘TaeggehrIfaddiaaiar e RAT T T RaT e R T weT
&g’ 7.91

According to Agnipurana -
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“Fedegranfe e g ch i
9~ ¢ C l

According to Visvnatha of Sahityadarpana —

‘feTafaeggehed e Sedrichre: | 3. 166
Sahityadarpana

Eng Trans - ‘Alarm’ occasioned by thunder, lightning,
meteors, & c., cause trembling, & c.

(Alarm) ‘Trasa’ is special work of mind. In (apprehension)
‘Sanka’ fear is produced from first to last but in (alarm)
‘trasa’ fear is produced suddenly.

Alarm (trasa) in the Bhattikavya

¢ T THTATSTOATA T T TG ST &HIT: |
SelegerelvnfcarcasigsiA=Rerar || 4. 2 Bhaygikavya

Eng Trans — Wandering extensively through that vast forest,
along with Sita and Laksmana, Rama having been picked up,
was carried away by a ferocious hungry demon.

In this verse, Viradha demon created nature of fear in
Dandakaranya. We can say that this verse is example of
(alarm) ‘trasa’.

(Self-disparagement) fade:
Bharata of Natyasastra says in his Natyasastra —

R eAT I TATATT AT, SCshIt TS SeoTel faa aTcTea ATaT
R - agcaegaeicdagacas#|  AdeETEa|
7.28

According to Dhanafijaya —
‘Tea AT SA e A Tarasia=Ta |
‘Nirveda’ is produced from apada, irsa etc.

According to Hemacandra —

QTS TATS TR g A AT ATT dca AATeI11¢ 3 - EaTaHTeT
AEafAde |

According toVi§vanatha of Sahityadarpana —

TeTAATIE S A G - FaTaHTATH |
raRearfararadaudfcaafiaiesaln 3. 143

Eng Trans - Self disparagement consists in a dis-esteeming
of oneself in consequence of arriving at the knowledge of the
truth-that the world is an illusion and God alone is the real
existence, or depression, painful reflection, tears, sighs of
expiration, changes of colour, and sighs of inspiration.

(Self-disparagement) ‘Nirveda’ in the Bhagtikavya

AT IS A P ARAT T T I IH AL |
AR A R ER TSI A e TR | 3. 9
Bhaytikavya

http://www. anantaajournal. com

Eng Trans - Then willing to send Rama into exile the
bewailing king ordered his dispatch to the forest with
Laksmana and Sita as his followers, in a chariot having
Sumantra for its driver.

In this verse, the cause of Dasaratha’s (self-disparagement)
‘nirveda’is Rama’s separation from him.

(Painful reflection) fRar:
Bharata of Natyasastra says about this —

[EER NN LRI B E B CRS GO R
AR safdeod Adgedae g e, |

According toVi$vanatha of Sahityadarpana —
‘A TR dTATC e aaTeard el || 3. 174

Eng Trans - ‘Painful reflection’ is meditation arising from
the non-possession of a beloved object, producing
desolateness, sighs and feverishness.

‘Painful reflection’in the Bhagtikavya

KR IE C E R R T s s RGeS {
BRI IGTeh SR TS decl RIAFUETIgcleaaer: || 3. 17

Bhayrik

Eng Trans — Wailing piteously, they shed tears, repeatedly
heaved hot sights saying, “Alas, Oh Rama alas they returned
with reluctant minds.

In this verse Rama is a beloved object of Inhabitants of a city.
The desolation, sighs were arised from the non-possession of
Rama.

Distraction (#1g):
Bharata of Natyasastra says about this —

RCC I PINC G B PI R IBE B LR CERE R R A B TR C
AT 7. 52

According to Vi$vanatha of Sahityadarpana -

ARG @R |
Ao A HuTE TR |l 3. 150

Eng Trans - By ‘Distraction’ is meant perplexity, arising
from fear, or grief, or impetuosity, or painful recollection, -
causing giddiness, falls, staggering, failure of sight, & c.

‘Distraction’ in the Bhagtikavya

AT ST Heleeo>d FaayReTe]: | faeuoneg

DO O N

W.W@éﬂﬂé@ﬁ%\au 3. 22 Bhattikavya

Eng Trans — The queens of King wailed aloud, tore off hair,
struck bodies, pulled off ornaments, fell on the ground and
even broke their bracelets.

In this verse the queens of Dasaratha wailed aloud and fell on
the ground due to daSaratha’s death. In this verse the
presentation of painfull recollection and falls. So, it is
example of distraction.
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(Debate) faas:
Bharata of Natyasastra says abou this —
“faslamacaanifaufaucaieAtasmdscaeaa|

According toVis$vanatha of Sahityadarpana —
“Tehl TR - T gTEH RIS feteteieh: | 3. 175

Eng Trans - ‘Debate’ is discussion, originating in doubt, and
causing one to shake the brows, the head or the finger.

‘Debate’ in the Bhattikavya

“desearsseddcaldgar:h e SR oT: |
NAFETRRRIGAa-RTaIg: || 8. 108 Bhattikavya

Eng Trans - On seeing him, Sita reflected, “For what purpose
is this Ravana, having descended from the tree, approaching
me in monkey form?

In this verse while Hanumat felt down from the tree, Sita was
judgeing that is it monkey or Ravana. So, it is example of
debate.

(Recollection) fa:

Bharata of Nagyasastra says about this —

Fﬂﬁﬂmg GHTATHTATATHIEATITH | 7.54
“'s'grssf?rcas%nfilvés'\qm'@ﬂﬁ?ﬁsmm’ |

According toVis$vanatha of Sahityadarpana —

GIEIGIBERICUE L RO IECT ]
C : N Q9 Q‘c ,"

Eng trans - “Apprehensive of discovery, at dawn, she long
applies the sandalwood unguent to her limbs scratched by her
lover; she applies again and again the red dye to her lip
wounded by his teeth, - the tender-limbed one all the while
statedly casting her eyes around.”

(Recollection) in the Bhagtikavya
“ITATHCHEFR et H TeameRararst:” I 6. 12 Bhaytikavya

Eng Trans — Here did she sit, slept here, went gracefully
from here! (Thus) remembering Sita constantly with regret,
Rama waned.

Lamentation of Sita, coming in determind place Rama
recollected Sita.

So, it is example of recollection.

(Resolve) &fa:
According to Visvanatha of Sahityadarpana -

‘AT faTRomEA: |
T faE-dSlagATTRadesar: | 3.164

Eng Trans - ‘Resolve’ consists in making up one’s mind
upon a point by attaintion to the rules of morality, & c.,
whence there arise smiles, confidence and delight and self-
satisfiedness.

http://www. anantaajournal. com

‘Resolve’ in the Bhattikavya

AR A saHTE  Brellel et - TS scHls [ |

3T I terAT v e ToIaneads= || 12.28
Bhaytikavya
Eng Trans — “By a king whose understanding is good and

who has subdued the group of six defects, such as desire and
others, ought, after having contracted a treaty, to be
disregarded even one’s decline which is accompanied by the
affection of the people and has fruit as its result.

(Arrogance) T4

Bharata of Natyasastra says about this —
Il Tl de A e AT eI el T e T e - HHcd
A

Acoording to Visvanatha of Sahityadarpana —

‘YU Tdes R |
TCATA TG UHATAVTHATchoTATEATH |

Eng Trans: ‘Arrogance’ is aring from valour, or beauty, or
learning, or greatness of family, & c., and leading to acts of
disprespect, coquettish displays of the person, immodesty, &
C.

Arrogance in the Bhattikavya

“ATs ARSI SIS aTa  AraTaT ol |
TCICaIUTeRIOTATA g g H” || 16. 36Bhayikavya

Eng Trans — “Oh great king, don’t you have the recollection
that we two together conquered the abode of the gods
protected by Indra and thronged by haughty hosts of gods?

In this verse Indrajit revealed arrogance for his power. He
says that we have wined iden of Indra beside it Rama is man
of straw. So, it is example of arrogance.

(Equanimity) gfa:

Bharata of Natyasastra says about this -

“yfdtetafaamyfafasaeitraRI IR RS
sshTsIie A Tdeme Hecaea|

Visvanatha of Sahityadarpana says in his Sahityadarpana -

‘ ~ e . SN <. c :I
Hifgcaageicaraagragfasieshdl 3. 171

Eng Trans - But ‘Equanimity’ is complete contentment,
arising from tru knowledge, or from the arrival of a desired
object, & c.; conducing to the production of amiable
discourse, to cheerful liveliness, & c.

‘Equanimity’ in the Bhagtikavya

ARG ATAT TG R AT e T e |
fehelTercIgTs s eATaTs T e ATaTel TSN T el || 3.12
Bhayttikavya
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Eng Trans — About to set out, the two (Rama and Laksmana)
spoke to those that were lamenting continuously. Coming
near (they consoled) them thus: “Oh! How strange! Why do
you, in this good fortune, lament for us who are content to
receive our father’s command.

In this verse we see Rama feel satisfied due to exile too. Here
we get liveness of Rama. So 1t is example of Equanimity.

In this way, we see all Sasicaribhava are in the Bhattikavya,
which Bhatti has presented naturally and beautifully.

" Natyasastra, 17.7

i 1bid., 7.28

i Sahityadarpana, 3.140
Vlbid., 3.144

V Natyasastra, 7.63

Vi Bhattikavya, 8.130

Vil |bid., 7.5

Vi 1bid., 10.1

* 1bid, 7.8

* 1bid., 3.1

“1bid., 17.112

4 bid., 17.84

“i Sahityadarpana, 3.132
v Bhattikavya, 3.6

* Natyasastra, 7.36

i Dagariipaka, 4.17

il Sahityadarpana, 3.16
will Bhattikavya, 3.6

“* Natya$astra, 7.81
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