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Indispensability of the commentary
“Samkhyatattvakaumudi” for comprehending the text
“Samkhyakarika”

SK Mohammad Sakim

Introduction

Most of the fundamental Scriptures of Indian philosophies were written in Sanskrit language.
But Sanskrit language has an attribute that Sanskrit words are ambiguous and hold various
meanings. For example, the term “saindhava” in the sentence “m A has two meanings.
One of them is salt and another is horse. But in the context of lunch or dinner it stands for salt.
It stands for horse born in Sindhu at the preparation of war. Thus this is said that —

“TTq TR TE e e TeRTerd. 1
yreaTaty forsam 7 wuTed shaem 117

Arthat prakaranallinigadaucityaddesakalatah I
Sabdarthasca vibhajyante na riipadeva kevalam I1

Hence the main texts of Indian philosophy often are not comprehendible to us. In order to
apprehend and simplify, the Sanskrit scriptures has been annotated by many commentators
from various angles. So we may feel indispensability of Sanskrit commentaries written on
main texts.

So we have taken here a commentary named “HT@?IE!@'@E‘T” *1 for showing its importance in
comprehending the purport of the text “dieaerTieRT” *2. There are some points through which
the indispensability of “HiEdTE®IEr in comprehending the main text “@iEHET will be

established. 1) Somewhere commentator makes purport out of the text by using simple and
appropriate example. (2) Somewhere he makes the text understandable by wiping out
confusion. 3) And somewhere he holds subtle logical discussion as the text becomes more
understandable to the readers.

1) Using of simple and appropriate example for revealing the purport of the text.
There are similarities between the “Te¥”*3 and “¥47*4 like ceaselessness eternality, etc., but

there are also dissimilarities such as the absence of three attributes (o) *5. The following
sloka says what are the three attributes and what are their characteristics:

“SrersfiferformarcrenT: s Tt 1
HRAT TS AT oI *6
(Prityapritivisadatmakah prakaSapravrittiniyamarthah I
Anyonyabhibhavasrayamithunavrittayasca gunah II)

Characteristics of the three attributes () are being expounded in the following verse no 13.

e T FehTIIhHEEreh deted . |
& NS H. Seaaedr i 11%7

(Sattvam laghu prakasakamistamupastambhakam calanca rajah |
Guru Varanakameva tamah pradipavaccarthato vrittih 1)
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The =T is buoyant and illuminating; the lTrﬁ";rUT is exciting
and mobile; and the ?nﬂgrw is sluggish and obscuring; their
functioning is for a single purpose, like that of a lamp.

Now, these attributes are endowed with mutually
contradicting properties. It is but natural that they would only
destroy each other like "Sunda and Upsunda’ *8. It has been
said that their functioning is for a common purpose, like that
lamp. It is matter of common observation that the wick and
oil, though opposed to the action of fire, when brought
together they operate to perform the task of giving light. In
the same way, @, & and d: attributes are also though
contradictory to each other, cooperate and effect their single
purpose of bringing the emancipation of the T&¥ (spirit).
Though in the main text of “HEIHINH" we find the example
of a lamp to establish their functioning for a common
purpose, but one may arise a question that though the wick
and oil are opposed to the action of fire but wick is not
opposed to action of oil vis-vis the oil is not opposed to the
action of the wick. But here these gunas are endowed with
mutually contradictory property. Hence the example produced
in the main text of “Hi&IHTIERT” is not perfect. Therefore the

commentator Vacaspati Mishra appends a supplementary
instance. The three humorous of the body, viz. wind, bile and
phlegm though possessed of mutually opposite properties,
cooperate with each other for the sole purpose of sustaining
the body.

2) Wiping out the confusion for revealing the purport of
the text

All the philosophers of Indian philosophical schools except

Carvaka, hold the theory of causality known as sriwRurTaaTE.

werraare*9, a kind of wriwruarg has been expounded by the

philosophers of Samkhya system. Therefore Samkhins are
regarded as wewrmanfems. There are five arguments which has

been illustrated in the wie=estfert of Isvarkrishna. In order to
establish the theory of swrrtatg. Thus, we find a most popular
Sloka in GiEaewRTRERT-

“HHEHITIEIETIEUI HAGFHaTHTE [

ITHE TSRO, ShIUTHTET=S & g 11 *10
(Asadakaranadupadanagrahanat sarvasambhavabhavat [
Shaktasya $akyakaranat karanabhavacca sat karyam I I)

Here the fifth linga or hetu is srorTE. Generally the term
“qra” is used for ‘end’ (quality) or fsFm (action). From the

forgameR “FRURE 9@ FROMTE” we come to know  that
FROIE means FROTEH or FHRUIGHAT. The term 9@’ is also
used for indicating the meaning T or dr&lek. So, what
should we understand by the term “&RorTE”? Does it indicate
here any quality prevailing in the cause (RUT) or any action
(fsram) prevailing in the cause or cause itself?

The answer is that the term “sromTE’ here stands for "R
itself and it is discussed clearly in the commentary named
FT@HEIH?I@E‘T’ of Vacaspatimishra. Though according to
context we may understand that and we need no depend on
the \HT@J?IET*SI&?[’ for understanding that but why is ‘@’

identical with the ‘@RI’ is not discussed in the main text
‘"R, Reason of identity between the “&#m” and ‘&ror
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has been discoursed in ‘HT@?IEEI?IEE‘T’. So we find these
following reasons in “HiEIq@EHITE". —

‘AR FHOTHHEAOT o GHOMH — 7 e fired
dqaFad 1 58 el ferd aaed el 1 siafa [ e ieae axy
TSR eI, | ST aTed ATelieics q=quear.,
TIRT-dcd 7 AIRIGEHISINTE ., T F2UeAT; | SURHIIRTHTES
Tl T, O g dequel
AT, AUt fe @A gur a0 Fosaewar:, Aar
7o femaferemit: 17 <8 SarmsTe! a0 T stei-eatafa [ 7+ 11
The following are the proofs that establish the non-difference
of the effect from the cause (1) The cloth is not different from
the yarns (constituting it) because the cloth subsists in the
yarns. A thing differing in its essence from another, cannot
subsist in it, like a cow in a horse; but, here the cloth subsists
in its yarns. From this it follows that the effect is not different
from its cause. (2) The cloth and the yarn cannot be two
different things because of the relationship between the
material cause and the effect. Whenever two things are found
to be different from each other, there the relationship between
the constituent cause and effect is never found, eg in the case
of the jar and the cloth. But the relationship between the
constituent cause and the effect is found between the yarn and
the cloth; thus the two are not different things. (3) For the
following reason also cloth and yarn are not two different
things: ‘because there is neither conjunction nor disjunction
between them. Conjunction is found to exist only between
objects different from each other, as between the well and the
jujube tree; the same with regard to separation also, as
between the Himavan and the Vindhya. In case of the cloth
and the yarns, there is no such conjunction or disjunction;
hence, they are not two different things.

3) Holding subtle logical discussions for revealing the
purport of the text.

In order to reveal the purport of “wieaefierr” Vacaspatimishra,

author of the commentary “Wiegaw=eigar” is not engaged to

explain the karika only, but he deals with solution of some

more objectionable questions or anupapattis. For instance, we

may take this verse -

“gEaeTIHtaen. | wfayfaeEaeEyd: |

AfET; S SRR e 11 *12
“Dristavadanu$ravikah sa hyaviSuddhiksyatisayayuktah I
Tadviparitah Sreyan vyaktavyaktajnavijnanat I1”

Here the authors intends to state that pain cannot be
absolutely rooted out by the the “gg 3Iu™=” *13 as well as the
Vedic path (3frg#fees) *14. Because the Vedic means is
attended with impurity, decay and excess.

What do we mean by the term ‘#fRIf& or impurity here?
Author intends to state that it is impure because sacrifices like
soma yajna etc. are performed by the sacrifice of animals and
dcestruction of corn etc. Bhagavan Pancasikhacarya*15 says
it is slightly mixed remediably and bearable svalpasamkara
means the admixture of the slight sin, productive of evil,
caused by the slaughter of animals etc. with the principal
merit born of the performance of sacrifices like Yotistama etc.
By Saparihara is maid that the evil is removal by certain
expiatory rites. But if due to inadvertence expiatory rites are
not observed, then it also bears fruit at time of fruition of the
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principal Karma. As long as these evil effects are produced so
long they are born with patience; hence it is qualified
Sapratyavamarsha.

Adepts who are immersed in the huge lakes of heavenly
nectar obtained by the performance of virtuous deeds bear
patiently the spark of the fire of misery brought about by sin.
It is enough for understanding the impurity of sacrifices. But
the author attempts to discuss some more objectionable
question through which the text “W&Tﬁ%z” will be clearer
to the readers.

So we have shown that by using simple and appropriate
example, wiping out the confusion and applying subtle logical
discussion, Vacaspatimishra made the text understandable to
the readers. Therefore we may conclude that the commentary
“Samkhyatattvakaumadi” is aindispensable for
comprehending the text “Samkhyakarika.

Endnote

1. ST Vachaspati Mishra.

2. Iévara Krsna.

3. Purusa is the transcendental self or pure consciousness. It
is absolute, independent, free, imperceptible, unknowable
through other agencies, above any experience by mind or
senses and beyond any words or explanations. It remains
pure, "nonattributive consciousness". Purusa is neither
produced nor does it produce. It is held that unlike
Advaita Vedanta and like Purva-Mimamsa, Samkhya
believes in plurality of the purusas.

4. Prakrti is the first cause of the manifest material

universe—of everything except the purusa. Prakrti

accounts for whatever is physical, both mind and matter-
cum-energy or force. Since it is the first principle (tattva)
of the universe, it is called the pradhana, but, as it is the
unconscious and unintelligent principle, it is also called
the jaDa. It is composed of three essential characteristics

(trigunas).

Sattva, Rajas, Tamas.

Samkhya Karika, Karika no-12.

Samkhya Karika, Karika no-13.

The evil monsters called Sunda-Visasund are once

competing together with Deodhudar and at the same time

beating each other Panchayat is obtained.

9. According to Satkaryavada, the effect is pre-existent in
the cause. There is only an apparent or illusory change in
the makeup of the cause and not a material one, when it
becomes effect. Since, effects cannot come from nothing,
the original cause or ground of everything is seen as
prakrti.

10. Sarnkhya Karika, Karika no-9.

11. Sammkhya believes that there can be no creation
(production) of a thing whose cause was previously non-
existent. Only an existing can produce an existing; how
can non-existence create existence if the capability of
creation is an attribute of an existing entity? The casual
relation cannot subsist between objects essentially
different from one another.

12. Samkhya Karika, Karika no-2.

13. Factual way

14. Vedic way

15. According to the statements of the Mahabharata (Santi-
parva, Chapters 218-219), an acarya named Pancasikha
took birth in the family of Maharaja Janaka, the ruler of
Mithila.  The  Samkhya  philosophers  accept
Pancasikhacarya as one of them who wrote ‘Sastitantra’,
the first treatise on Samkhya.

o ~No»
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