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Abstract

In the tradition of lexicography Nighantu is the earliest linguistic evidence. Yaska has made an analysis
of this text in his Nirukta during 6™ or 7t century B.C. If compared with old Nighantu, Nirukta is more
popular and scientific. Yaska has given examples of his selection of words from the four Vedic texts.
Main focal points of this paper is to trace the purpose of Nirukta, why the mantra has been exemplified
and whether the purpose has been satisfied or not and whether this explanation made by Yaska have any
impact on the subsequent tradition of Vedic interpretation or not. Here in this paper a mantra has been
collected and exemplified in Nirukta from the Yajurveda specifically Suklayajurveda Madhyandina
tradition.
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Introduction

From his scientific point of view, Yaska has exemplified many of the Vedic complex words in
his Nirukta. During analysis of the Vedic words Yaska has referred many contextual evidences
or examples from the Madhyandina tradition of Suklayajurveda. There are also tremendous
differences between Yaska and commentators of Suklayajurveda. Uvata, Mahidhara,
Dayananda Saraswati, Durgacharya are remarkable among these ancient and modern
commentators. For clear understanding of the facts we can go through the interpretations of a
mantra comes under Yajurveda which has been explained in Nirukta—

(Nirukta- iv/iii)- “areea: gifora: ferama.” (Suklayajurveda-21.43)

This part of the mantra has quoted here during analysis of the word ‘fram’. This mantra (part)
has been collected from Nirukta’s third pada of fourth chapter. During analysis of this word
the commentators of Suklayajurveda (21.43) have expressed their opinions.

BT A A BT B ST Wead! 1S Sagal G U X Tt T S I = ST
REREREIE] GHARY | IR R WS TR LS S CICTRCEsE oM | T sfora: NGIERE
SHCASFIGETETAMT hid TG STt gfefaest 1”:(Y V-21.43)

Meaning of the mantra- “Let the Hotar worship the Asvins. Let them eat of the he goat, the
sacrifice. Let them today eat the fat, taken from the middle, before those who hate us, before
human handling. Yea, let them eat amid the fodder of fields fresh with moisture,with their
expense of berley,limbs of those tasted by Agni, belonging to the Hundred Rudras, portions
covered with fat,from the sides, from the thighs, from the fore-feet from the chine.From every
member of the divided victims these two make their repast. Thus let the Asvins accept.Hotar,
offer the sacrificial oblation.” (The White Yajurveda, Ralph T. H. Griffith)
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During analysis of the word ‘frdm™ Yaska said that “oes:
foram wafd. According to him R means “Arm”.

“3 omfya: (yeeng:)> faa: > foram >fm@ma:”.The arm is
connected to the shoulder or the arm is sheltered on the
shoulder. It can be interpreted as

() a1: Rram: wafd (Dezs)

(@) <r: foram: s (Debmes)

The word 2:(29;) derived from the root § [§ +3If4] (3UNfE
2.69)~ ‘TEEA’ means “by which anyone goes”. Usually
animals go by foot. Therefore the word fId™ can mean “by
the foot”. According to Skandaswami —“UIeT¥NHe argw=mafy
TYFT=Sf’ means, the animal goes by the arm like a foot.
Therefore the word I means “by the arm”. Durgacharya
said in support of this opinion “T& & WUM (Srga)
qyEafa’. Mahidhara has said that “fTarma: SEISET” means

“From the arm”. In this context Yaska highlighted the view of
wmeRYgfor. According to YT “ferarm = (Nir-4.3), which
means “Vagina”. Because “faftd: wafa” the vagina can be
contracted or shrunk.

fa-firg(ame) - faftra: Rrara:~

There is sound similarity between the words fafta: and frama:.
Yaska has also highlighted the opinion of fef#(Nir-4.3) ~.
According to dfef- “vam > wama;> framd:> FFd~". The
liver is vert(greeny) in colour. Therefore ‘frdm™d:” means —
From the liver’. The word ‘TI=d" is derived from the root
M3ee (to cut). "IHd AL T4 & HAA “.the liver can be cut in

different ways. Therefore the word ‘ef Meleece’ means ‘the
liver’. Uvata has said in support of this opinion-* f3Iam™ JIehd

Qe ~ According to ieeueye:- “fafaaiaa:> ef Meleecele:
(Frfomied: ®S: )”, means “Fat”. “fifd sad*.The root Mees
means ‘white’. 7S] zfth (qgRToNe). The fat is white and it
is the cause of body building. Therefore the word Rmam
means Fat. Dayananda has said that “ford <&, Deece
qR9geHH DeVeced.” Fat does not digest well and it enhances
the body’s brightness. Therefore Trdrd: (f¥rd &1Hd:) means

Fat (Vegetable fat).
From the above discussion we can trace alternatives like —
Heeo: (Leg) yeeng: (Arm) =f: (Vagina) @I&d (Liver) ceso:

(Fat). f¥ra 3taa (veg. fat).

outer parts of the animal Interior parts of the animal
body body
sfor; (shfor) (waist) =it (Vagina)
qredd: (TRE)& (Back ) 3 (Liver)
e (Leg) #e: (Fat)
g (Arm)

Sakapuni - (Prior to Yaska)-Suggested- T3 means =if:
(Vagina).

Tautiki - (Prior to Yaska)-Suggested- f31d™ means 3
(Liver).

Galaba - (Prior to Yaska)-Suggested - fram™ means #e: (Fat).

http://www.anantaajournal.com

Nirukta- (6%/7" century B.C.) Suggested- T means dr<:
(Leg).

Uvata- (10" century B.C) - Suggested- fIdm™ means e,
(Liver) or

i (Vagina).

Mahidhara-(11 th century B.C)- Suggested- frdm means =g:
(Arm).

Durgacharya- (15" century A.D)- Suggested- 1™ means
rg: (Arm).

Dayananda- (18" century A.D)- Suggested- T3 means ¥<:
(Fat)(possibly vegetable fat?).

Conclusion

From the historical study of the meaning of the word, it is
evident that in course of time the meaning of the word attracts
more analysis.

From the above discussion, it can be said that various
commentators tried to analyze the meaning of the
word‘efMeleece” from different perspectives. While
analyzing the meaning they deviated one from another. There
are two types of body parts of the animal. The outer part and
the interior part. Two external body parts are also mentioned

in this mantra. Those are -“91¥ad.” (back side) and ST’

(waist). The word foramd; is located along with these two

outer parts. So the meaning of the word efMeleece has more
significance to the meaning that is leg or the arm. These
meanings are more acceptable than the others. From the
meaning of whole mantra it is more evident that f¥rmd:or

efMeleece is synonym to nmle or Heeo ~

Research Methodology

= At the beginning of this discussion, a concrete data base
has been depicted. This paper has accumulated comments
made by different commentators from all other sources.
This paper has primarily given more importance to the
explanation made by Yaska in his Nirukta. At the time of
analysis of each and every word of the mantra, special
attention has been given to all sources available to me.

= While explaining the mantra of this paper special care has
been taken to highlight the explanations made by each
and every commentator of Madhyandin Samhita of
Yajurveda.This thesis has examined each and every
mantra, taken as examples from Yajurveda in Nirukta and
tried to establish a connection between the ancient and
contemporary interpreters and analyzed their thought
process.
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